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Requiem Service

e

Priest: Kyrie eléison. (KEE-ree-eh-LEH-ee-son)
Others: Christe eléison. (KREE-steh-LEH-ee-son)
Priest: Kyrie eléison. All bow as the priest says softly:

ur Father, Who art in heaven, hallowed be

Thy name. Thy kingdom come; Thy will be
done, on earth as it is in heaven. Give us this day
our daily bread, and forgive us our debts as we
forgive our debtors, Priest, a little louder:

Y And lead us not into temptation.

Iy But deliver us from evil.

V. Let us bless the Father and the Son with the
Holy Spirit.

I¥. Let us praise Him and supremely exalt Him
unto the ages.

V' Blessed art Thou, O Lord, in the firmament
of heaven.

I¥' And worthy of praise, and glorious, and
supremely exalted unto the ages.

Y. The Holy Trinity bless and keep us. I Amen.

Y. O Lord, enter not into judgment with Thy servant.

I¥. For in Thy sight shall no man living be
justified.

V' O Lord God of hosts, make us to return.

I¥' And cause Thy face to shine, and we shall be
saved.

Y. O Lord, hear my prayer.

I¥' And let my cry come unto Thee.

Y The Lord be with you. ¥ And with thy spirit.

Priest: Let us pray.

Then he says the following collects quietly:

God, Who for the three youths didst allay
the flames of fire, mercifully grant that the
flame of sin may not consume us Thy servants.

et our reins and our heart aflame with the

fire of the Holy Spirit, O Lord, that we may
serve Thee with a chaste body and please Thee
with a pure heart.

ur actions, we beseech Thee, O Lord, do
Thou precede by inspiring us and bring to
fruition by helping us, that our every activity

and prayer may ever begin with Thee, and what
is begun may be completed by Thee. " Through
Christ our Lord, amen.

give Thee thanks, my sweetest Lord Jesus

Christ, true Light, salvation of believers,
consolation of the sorrowful, hope of all men,
joy of the angels, because Thou hast been
pleased this day to nourish me, a wretch and
a great sinner, Thy servant, upon Thy most
holy Body and Blood. Therefore even I, most
pitiable, I who am undone by my countless sins,
implore Thy most gracious mercy with tearful
prayers, that this sweetest repast, this highest
and incomprehensible communion, may not fall
to my soul’s judgment, but profit me as a healing
remedy for casting out all the snares and wicked-
ness of the Devil’s deceit, so that no iniquity of
his may, in my heart, body, soul, or senses, get
the better of me. Nay, but let Thy tender mercy
bring me to the supernal feastings of the angels,
where Thou the very blessedness art, and the
clear Light, and gladness everlasting, amen.

If it be not a funeral, the service is here ended.

At funerals, the priest takes the Priest’s Book (manuale)
&, preceded by his ministers, goes forth from the vestry
to the body. At the head of the bier, facing east, flanked
by the holy water-bearer, & thurifer with censer, & cross-
bearer, & candle-bearers,! the priest sings the solemn
absolutions over the body.

At funerals in monasteries, 6 priests vested in alb, stole, &
maniple form a semicircle behind the main priest. They
assist the main priest in singing the collects. And the
churchwarden distributes lighted candles to all present.?

At all funerals, the warden sets out a basin with sprigs
(the laity, leaving the church, take them, to cast into the
grave). The rest is set forth in the Priest’s Book (manuale).

The service is ended; to God be the glory.

ey

ey ey

IN PARADISUM DEDUCANT EOS ANGELI.

S

I By custom, there is also a server as book-bearer. 2 Canterbury Usages, Vol. 1, 358; by custom candles are distributed also in parishes.

MISSAL

T



.

Bibliography

Sarum Use

Barnwell Observantiae—13th c. customary of the Sarum-
use monastic house of St. Giles & St. Andrew, Barnwell.

Morris Missal—Sarum missal of the 14th century.

Crawford Missal—early 13th century Sarum missal, the
oldest surviving missal of Sarum use strictly speaking.

Bromisgrove Missal—manuscript Sarum missal given to
Bromisgrove parish in 1511 by the lord prior of Worcester.
Latest known Sarum missal to keep up the practice of say-
ing apologia during the Mass.

Burntisland Missal—Missale ad usum insignis et preeclare ec-
clesie Sarum, ed. F.H. Dickinson, Burntisland, 1861-1883.
Reprint of a 1526 Sarum missal, collated with other late-
Sarum missals.

The Sarum Missal Edited From Three Early Manuscripts, by
JW. Legg, Oxford, Clarendon Press, 1916. Referred to as
‘Legg.” Collates the four oldest surviving Sarum missals.

Tracts on the Mass, ed. J.W. Legg, Henry Bradshaw Society,
Vol. XXVII, London, 1904. Legg catalogues and com-
pares Sarum manuscripts, a collation invaluable to the
present work. His sources include all the following:

* Manchester, John Rylands, Crawford MS. Latin 24.
« Cambridge Univ., Gg. 3.21. (written for Tewkesbury)
e Paris, Arsenal, 135. (written for St. Paul’s Cathedral)
« Bologna Univ., 2565. (written for Oxford)
Cambridge Univ., Dd. 1.15. (written for Lothbury)
Cambridge Univ., Ee.2.2. (written for Heyworth)
Cambridge Univ., Ff. 2.31.

 Brit. Mus. Lansdowne 432.

Cambridge Univ., Dd.8.41.

+ Cambridge, Fitzwilliam 33.

+ Bodleian, Lat. lit., b, 4. (written for Northampton)
¢ Munich, Clm. 705. (written for Oxford)

 Oxford, Oriel, 75. (possibly written for Worcester)

* Rome, Pal. 501.

* B.M. Harl. 4919. (written for Colewich)

« B.M. Harl. 2787. (written for Malden)

 Oxford, Trinity, 8.

+ Oxford, All Souls, Dryden. (written for Oxford)

« Cambridge, Trinity, B.10.14.

+ Bodleian, Rawl. lit. 3.43. (written for Worcester)

« B.M. Add. 11414. (written for Lincoln)
Cambridge, Gonville and Caius, 146.

Bodleian, Douce MS. 218.

« Oxford, Christ Church, 87. (written for St. Botulf, Aldgate)
Lambeth, 213.

Bodleian, Lat. lit. b.3.

Bodleian, Laud. misc. 253.

Bodleian, Hatton, 1. (written for Norwich)

« B.M. Add. 25585. (written for Norwich)

* B.M. Harl. 2984.

* B.M. Harl. 3866. (written for Norwich)

« Cambridge Univ. Ff. 4.44.

+ Cambridge Univ. Gg. 5.24.

« Cambridge Univ. Add. 451.

» Cambridge Univ., Trinity, B.11.3. (written for Sawbridgeworth)
» Bodleian, Rawl. C.168. (written for Canterbury)

» Bodleian, Barlow, 1. (written for Worcester)

« B.M. Add. 29884.

» B.M. Egerton, 2677. (written for Ireland)

* Mr. H.H. Peach. (privately owned MS. written for Hambledon)
+ Bodleian, Laud. misc. 302. (written for Durham)

* B.M. Arundel, 109. (written for London)

* Bodleian, Rawl. A.387.

» Bodleian, Rawl. lit. c.3. (written for Deerhurst)

* Bodleian, Rawl. lit. c.2.

» Bodleian, Jones, 47. (written for Norwich)

 Bodleian, Tanner, 4. (written for Lincoln)

* Bodleian, Laud. misc. 164.

* Bodleian, Rawl. C.142.

» Oxford, All Souls, 11. (written for Tregaer, Monmouth)

* B.M. Add. 21974. (written for Lincoln)

* Manchester, Chetham, 41027.

* Durham, Chapter, A.3.32.

» Cambridge, Emmanuel, 3.v3.9.

‘St. Osmund Pontifical’—British Museum MS. Tiberias 1
Cotton. 10th and 11th c. pontifical which belonged to Bp.
Osmund of Sarum,; reflects Anglo-Saxon Sarum usage.

Harleian Sarum pontifical—British Museum MS. Harle-
ian 561; 15th-c. pontifical of English use.

Cambridge Sarum pontifical—Cambridge MS. Mm.3.21.

The Benedictional of John Longlonde, ed. R.M. Woolley,
Henry Bradshaw Society, Vol. LXIV, London, 1927. Re-
print of B.M. Add. 21974; 15th c. Sarum pontifical.

Manuale ad usum percelebris ecclesie Sarisburiensis, ed. Jeffer-
ies Collins, Henry Bradshaw Society, Vol. 91, 1960.

Antiphonale Sarisburiense, ed. W.H. Frere, Plainsong and
Mediaval Music Society, London, 1901-1924.

Processionale ad usum insignis ac preclare ecclesie Sarum,
W.G. Henderson, Leeds, 1882. Details Sunday blessing
and sprinkling of water and the procession before Mass.

Tracts of Clement Maydeston, ed. C. Wordsworth, Henry
Bradshaw Society, Vol. VII, 1894. Sarum rubrics, 15th c.

Ceremonies and Processions of the Cathedral Church of Salis-
bury, ed. C. Wordsworth, Cambridge Univ. Press, 1901.

Manuale Sarum—DBritish Museum MS. Add. 30,506. A
15th-c. ritual which favours the earliest-appearing Sarum
forms over the standardised late-Sarum forms.

The Use of Sarum, in 2 vols., W.H. Frere, Cambridge, 1898.
Sarum ordinale, tonary, and customary, in a collation of
the oldest manuscripts. Rich source of rubrics.

Missale ad usum insignis ecclesice Eboracensis, i.e., the York
Missal, in 2 vols., Surtees Society, 1874.

Dublin Troper—Le Tropaire-prosaire de Dublin, ed. R.-
J. Hesbert, Monumenta Musica Sacrz, Vol. 4, Rouen,
1970. From Cambridge Univ. Add. MS. 710, a mid-14th
c. Irish-Sarum troper with antique features.

SARUM

K

T



q Bibliography

M

Graduale Sarisburiense, 1.e., Sarum manuscript gradual, ed.
W.H. Frere, London, 1894. Gives the original communio
verses in collation with Winchester tropers and British
Museum MS. Harleian 4951 (11th-c. Toulouse gradual).

Breviarium ad usum insignis ecclesiee Sarum, i.e., the Great
Sarum Breviary of 1531, in 3 vols., ed. Procter & Words-
worth, Cambridge, 1879-1886.

Monumenta Ritualia Ecclesice Anglicanee, W. Maskell, 3 vols.,
Oxford, Clarendon Press, 1882. Includes both specifically
Sarum and generally Old-English texts and rubrics.

Constitutiones Ricardi Episcopi Sarum, i.e., Ordinances of
Bp. Richard of Sarum, early 13th c., Lib. Evid. C. 493.

The Processions of Sarum and the Western Church, T. Bailey,
Pontifical Institute of Mediaeval Studies, Toronto, 1971.

The Ancient Liturgy of the Church of England, W. Maskell,
1882——collation of Sarum, Hereford, York, and Triden-
tine missals; documents Sarum and Old English customs.

Lost Rite Finds New Life, M. Thiessen, Wall Street Journal,
May 4, 2001. Article regarding the quincentenary Sarum
mass celebrated by the Roman Catholic archbishop Conti
of Glasgow, as well as the Sarum use in general.

Old English Use in General

Canterbury Missal I—‘Leofric Missal,” a 10th and 11th c.
Anglo-Saxon missal. Documents the use of apologiz.

Canterbury Missal II—missal written in 1045 for Canter-
bury, printed in The Missal of Robert of Jumiéges (Abp. of
Canterbury), ed. H.A. Wilson, Henry Bradshaw Society,
London, 1896. Documents the use of apologiz.

Canterbury Missal III—Corpus Christi Cambridge MS.
C.C.C.C. 270, printed in The Missal of St. Augustine’s Ab-
bey, Canterbury, M. Rule, Cambridge Univ. Press, 1896.

Canterbury Usages—Customary of St. Augustine’s Abbey,
ed. E.!M. Thompson, Vol. XXIII, Henry Bradshaw Soci-
ety, London, 1902. Detailed information on the method in
which communion was given in the Old English uses.

The Benedictional of Archbishop Robert, ed. H.A. Wilson,
Henry Bradshaw Society, Vol. XXIV, 1903. 10th and 11th
c. Canterbury book containing a full and detailed Old-
English order for pontifical Mass.

The Canterbury Benedictional, ed. R. Maxwell, Henry Brad-
shaw Society, Vol. LI, 1917. Printing of early-11th c. book
for pontifical Mass, from British Museum MS. 2892.

York Pontifical—Liber Pontificalis C. Bainbridge Archiepis-
copi Eboracensis, Surtees Society, Burntisland, 1875.

Evesham Pontifical—Officium Ecclesiasticum Abbatum, ed.
H.A. Wilson, Henry Bradshaw Society, London, 1893.
Pontifical and monastic usage of Evesham near Sarum.

Winchester Troper—Corpus Christi College, Cambridge,

<—‘

MS. 473; Bodleian MS. 775, two Anglo-Saxon tropers.

Canterbury Troper—British Museum MS. Caligula A.xiv.,
Anglo-Saxon troper. This and the preceding two tropers
show the rite’s original order for communing the layfolk.

Westminster Missal—14th ¢. London monastic missal of
the Sarum family of English missals (those that include
the Tewkesbury missal). Written about 1383 for Abbot
Nicholas. Chapter Library, Westminster Abbey.

Concilia Magne Britannie et Hibernie, i.e., Councils of
Great Britain and Ireland, in 3 vols., D. Wilkins, London,
1737. Shows Old English synodal legislation on liturgics.

Meditations in the Time of the Mass, B. Langeford—15th c.
treatise on the Mass; a documented source for English ru-
brics and customs. Bodleian MS. Wood 17.

Oculus Sacerdotis, i.e., The Eye of the Priest—British Mu-
seum MS. Royal 6.E.; treatise by William of Pagula on
liturgical and sacramental practice in Old England.

Pupilla Oculi, i.e., The Apple of the Eye—John de Burgh,
Strasbourg, 1514. Adds detail to the Oculus Sacerdotis.

Dives and Pauper—English late-15th c. devotional work
touching on contemporary Sarum and English customs.

The Stripping of the Altars, Eamon Dufty; sine qua non for
comprehending pre-Reformation English worship; docu-
ments liturgical and paraliturgical customs and practices.

Ancren Riwle, i.e., Hermitess’ Rule—12th c. treatise as-
cribed by many to John of Sarum; describes details such
as how reverences and the sign of the cross were made.

De Antiquis Ecclesie Ritibus, i.e., On the Ancient Rites of
the Church—E. Marteéne, 1736. Printing of pre-schism li-
turgical materials from Old England and France.

British Museum MS. Nero A.iii.—A customary of Eng-
lish Carthusian monastic usage, written about 1500.

Liber de Officiis Ecclesiasticis—Bishop John of Avranches,
1079, Patrologia Latina, Vol. 147, col. 27. Nearly the
same as Sarum use; shows the rite as in 11th c. Brittany,
before medizeval alterations were imposed.

Customs of Hirschau Imperial Abbey, Abb. William of
Hirschau, anno 1091, Patrologia Latina, Vol. 150. This
source is Anglo-German, yet elucidates a few points of
ceremonial which Sarum books describe obliquely.

Decreta Pro Ordine Sancti Benedicti, Abp. Lanfranc of Can-
terbury, Patrologia Latina, Vol. 150; customary which
shows Anglo-Norman liturgical practice at its zenith, be-
fore the Schism and before late-mediaeval alterations.

Rites of Durham, memorial of Old English monastic cus-
tom, written in 1593. Published by Surtees Society, 1903.

The Church of Our Fathers, in 4 vols., D. Rock, London,
1905. Documents Sarum practice in specific and Old
English practice in general. Referred to herein as ‘Rock.’

-

MISSAL

T



| @y

S

Elucidation

Elucidation

T his newly-translated Sarum mass-book is

not a complete missal. It does not contain

the wealth of proper texts appointed for all
Sundays, feasts, and other days through the year. It
contains none of the unique texts and ceremonies of
Holy Week. It does provide the complete order of
the Sarum Mass, that is, the Old English Liturgy of
St. Peter the Apostle, as done throughout the year.
Furthermore, it gives the three principal forms: (a)
that for a priest; (b) that for a bishop; (c) that for a
requiem, whether sung by a priest or a bishop.

How did it happen that the Sarum Mass—once
thought to be the stuff of high-church Anglican re-
enactments—is regularly celebrated today by some
Eastern Orthodox? Was it not the Tridentine Mass
which was approved by the Russian Church in 18707
Was it not a corrected Book of Common Prayer ser-
vice which was approved on Antiochian Orthodox
authority in 19777 Was it not a reconstruction of
ancient Gallican liturgy which the Russian Church
approved in the 1960s? Yes all 'round. But the Sarum
use has also a history in modern Orthodoxy. This
history began in the 1970s in the Russian Orthodox
Church Outside Russia (ROCOR), when priest John
Shaw encouraged the adoption of the Sarum as an
Orthodox usage. Fr. John celebrated the rite and gave
invaluable guidance to scholars working on a full set
of Sarum books. Fr. John advised these scholars re-
garding what aspects of the Sarum use needed adapt-
ing for Orthodox use, on grounds both theological
and pastoral. For some ten years now, the Sarum use
of the Roman rite has been blessed for regular use
in the Russian Church Abroad. Since the pioneering
days of the 1970s, celebrations of the Sarum have
become increasingly widespread, not only in the
Russian Church but in Old-Calendarist churches, in
the Anglican world, and within Roman Catholicism.
The Sarum resurgence is not limited to Eastern Or-
thodoxy, but Holy Orthodoxy is its surest guardian.

The Sarum use enjoyed particular prestige in former
centuries as a well-ordered, majestic form of the Ro-
man rite. Today it is thought of as remarkable for
elaborate ceremony, but undeservedly. Compared to
other mediaeval uses, the Sarum is simple and clear.
Though concise, the Sarum use contains all the uni-
versal Roman-rite elements Saints of the West incul-
cated over the span of a thousand years, right up to

Rome’s Schism in 1054. These elements were pre-
served largely intact throughout the middle ages in
the West until the eve of the Counter-Reformation.
Some of these elements are: (a) Sunday processions
before Mass, with a whole thematic cycle of chants
and prayers; (b) sequences and tropes written by
many a Saint to edify and instruct the faithful and to
give God glory; (c) the blessing every Sunday of holy
water; (d) the deacon’s petitions on the Kyrie eleison,
mentioned by St. Gregory the Great; (e) deep bows
rather than kneelings as our chief bodily expression
of humility to God; (f) daily ‘little offices’ of St. Mary
and of the dead, done in conjunction with the divine
office of each day. Then there are features of the old
Roman rite, and old Sarum use, which were stricken
between the 12th century and the 13th: (a) the abun-
dant use of tropes on feasts; (b) variable prefaces for
all Sundays and feasts; (c) variable prayers ‘super
populum’ for Sundays and feasts (late-Sarum use
kept them only in Lent). All the above practices were
warp and woof of the Roman rite for more than a
thousand years. They were sanctioned by Saints and
other holy abbots and bishops imbued fully with the
Orthodox spirit. In prescribing such things, therefore,
the Sarum use was not an elaboration on, but a pres-
ervation of, the Roman rite’s roots. The Sarum—it
must be pointed out—is not the only recension of the
Roman rite to achieve this. But it is the most widely
representative and the best-documented.

‘What about theology? Here the Sarum is found to be
auspicious, from an Orthodox point of view.

» The Byzantine rite, being replete with the perfect
mind and spirit of the Fathers, places great impor-
tance on the role of the Holy Spirit in the eucha-
rist. In the Sarum, likewise, the Holy Spirit figures
preéminently in the priest’s preparation prayers, and
is invoked over the gifts in the offertory: ‘Come, O
Holy Spirit, bless and sanctify this Sacrifice.” This
is an explicit yet non-consecratory epiclesis. In pre-
Schism days Latin writers on liturgy taught clearly
that bread and wine are changed into Christ’s body
and blood by the action of the Holy Spirit. With
that teaching the Sarum texts resound. Indeed, the
Sarum use represents a high water mark of West-
ern Christendom on this matter of the Holy Spirit’s
role in the eucharistic Mystery.

* One weakness of later Western texts is the paucity of
direct invocation of the Saints, a deficit which was
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lamented in 1904 by a Russian Orthodox Church
committee which issued findings on the Anglican
Book of Common Prayer rite. In the Sarum, many
entreaties are chanted directly to the Saints, who
are referred to as standing with us in church.

The communion prayers of the Book of Common
Prayer were crafted to extinguish worship, by laity
and clergy, of the eucharistic bread and wine. The
old prayers, which were of Orthodox origin, refer
explicitly to the bread and wine as Christ’s very
body and blood. The Protestant prayers, in a bril-
liant stroke of sophistry, both permitted the original
sense and militated against that sense, by replac-
ing the explicit teaching while re-contextualising
the elements as memorials of Christ’s actual body
and blood. The Sarum prayers which the Reform-
ers criminalised not only express the truth of real
presence with surpassing beauty, but exceed the
Tridentine use’ communion prayers in forcefulness
of expression. They are just as explicit as those of
the Byzantine rite.

As regards other Orthodox teachings, suffice it to
say there is no theology in the Byzantine Liturgy
which is not also reflected in old Sarum texts—if we
take into account all the proper (changeable) texts.

We mentioned the Gallican rite which has been used
in modern times within Holy Orthodoxy. The origi-
nal rite fell into desuetude 1200 years ago, and major
components are still missing, including even the ana-
phora whereby the Gifts are consecrated. This rite
was creatively reconstructed in the 1960s with the
blessing of St. John Maximovitch. Those who revere
that historic rite will rejoice to know that many of its
prayers, chants, and ceremonies survive in the Sarum
use to the present day. In fact, they were added to
the Anglo-Roman books over a thousand years ago.
There are Gallican rite items present in the Sarum
which the Reconstructed Gallican itself has not pre-
served. Under the solicitous care of Western Saints,
this infusion into the Roman rite of rich Gallican
material produced a genuinely international liturgy
of renowned splendour and beauty—a liturgy wor-
thy in all respects of comparison with the Byzantine
Liturgy beloved by all Orthodox believers.

In the present volume only texts, rubrics, and music
with an indisputable Sarum pedigree have been set
forth as Sarum. From Old English uses closely kin to
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the Sarum we included a few elements, either to il-
lustrate a rubric or to document an alternate English
usage. However, each of these elements has been me-
ticulously identified, by reason of scholarly integrity.
But what precisely is ‘Sarum’? It is an ancient nick-
name for Salisbury in West England, a city formerly
famous the West over, for liturgical dignity and beau-
ty. Some use the word narrowly to mean the services
as executed in that city toward the end of the middle
ages. Others use it broadly to include, e.g., Protestant
services which incorporate some Sarum melodies or
ceremonial. But in this book ‘Sarum’ denotes two
things: (a) the historic, documented liturgy used at
Salisbury and at all historic churches of ‘Sarum use,’
and (b) customs we know were observed in churches
where the Sarum use prevailed (e.g., the crowning at
weddings; the waving of the holy fan over the gifts at
Mass; the censing of sacred images and of the laity;
and so on). Many of these last are known not from
the service books but other documents of that time.

The Sarum use stretches across four epochs:

* ‘Earliest’ Sarum use, prevailing in Anglo-Saxon
times and even after 1066. This usage is marked by
its multiplicity of prefaces appointed for Sundays
and feasts; by tropes (instructive expansions on
the choir texts); by the absence of any elevation of
the bread and wine during the Canon; by the pos-
tures of standing and bowing, rather than kneeling;
and by a splendid pontifical ceremonial. From this
epoch comes the 10th-c. Anglo-Saxon pontifical
which belonged to bishop Osmund of Sarum, as
well as books like the 12th-c. Hanley Castle missal,
very closely akin to the Sarum missal. Most distinc-
tives of this epoch vanished by the year 1200.

‘Early Sarum’ use, when appeared the first extant
missals. They are full of tropes on the Kyrie, Glo-
ria, Sanctus, and Agnus, but have lost the tropes on
the introit, offertory chant, and communion chant,
and gone is the ancient variety of Roman prefaces.
The missals include a new elevation, at the ‘words
of institution,” and bear a few other marks of Ro-
man Catholic influence. This epoch stretches from
1200 into the 14th century.

‘Late Sarum’ use, from the 14th century to the
17th. Tropes have been eliminated, except for the
sequences. By design, and as a direct result of the
advent of moveable type, the rite is standardised.

-
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In terms of church culture, this is the era when the
altar was built up with riddles and curtains. The
custom arose of underscoring the elevation of the
host in the Canon, with torches, censing, and dark
backdrop cloths to make the host more visible. Most
Sarum buffs are familiar with this epoch only.

‘Resurgence.’ This is our own era, when the historic
Sarum use has been published for study and actual
usage. The Filioque is expunged, an epiclesis add-
ed, ‘pope’ changed to ‘patriarch.” Two very promi-
nent liturgical developments of this epoch are use
of the vernacular in services and the restoration,
to the Mass, of communion of the laity. This latter
may surprise the reader. The truth is that in the late
middle ages communion was always given the la-
ity apart from Mass, privately, from reserved gifts.
Its re-introduction to the Sarum Mass involves not
merely the act of communion, but what accompa-
nied it in Anglo-Saxon days: the chants with special
verses, as in the old Roman rite. The restoration of
these liturgical texts is a distinctive of this book.

In this book, preference is given to older Sarum us-
age, but any documented Sarum usage was consid-
ered fit for inclusion. Sometimes late-Sarum books
provide valuable details. No attempt is made to re-
produce the usage of a precise locale in an exact year.
The editorial method is stringent nonetheless: only
documented, historic Sarum usage may appear, un-
less otherwise annotated.

Learning a rite involves obstacles, and one difficulty
is knowing when to say the prayer quietly and when
to sing it aloud. This book uses non-bold type for the
former, bold for the latter. The sign of the cross made
over oneself is indicated by a black printed cross; a
red cross means the priest signs something else.

The English translation was made from many Sarum
texts, including dozens of manuscripts in the British
Library, Salisbury Cathedral Chapter Library, and
other institutions in England where the translator
studied the Sarum and Anglo-Saxon manuscripts 7
situ. In matters of style, reliance was had on mod-
els of high renown: the acclaimed translation of
the Mass by Miles Coverdale; the pre-1970 Book of
Common Prayer, flush with phrases which resonate
undyingly in English literature; the King James and
Douay-Rheims Bibles; Sarum missal translations of
the 19th century; and texts currently used by clergy
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of the Antiochian and Russian Orthodox Churches.
The translator is an award-winning Latin scholar
who taught Latin in church and public schools. The
translation was submitted for comment to more than
a dozen Orthodox priests and Latinists. Their input
helped shape its wording, content, and design.

This liturgical text is offered for the study and reflec-
tion of all Christian people. As such, it may be bene-
ficial to address their potential apprehensions.

Some Roman Catholics may be alarmed that a Byz-
antine epiclesis is inserted into the Canon. But we
should recall that in the early middle ages many
prayers and devotions were inserted locally into the
Canon. Even very ancient manuscripts show such
interpolations, which sprang from the devotion of
a more pious age. If we do not doubt the piety of
our Western forefathers, what possible basis is there
for doubting the piety of today’s Orthodox bishops
for making a decision in kind? Theirs is the express
canonical prerogative.

Some Orthodox Christians may doubt the wisdom
of turning to the West’s Orthodox period for a full-
blown liturgy. They point out, with good reason, that
more recent Western forms would be more familiar
to elderly Roman Catholics and Anglicans. These
Orthodox have sometimes called the use of older
Western forms ‘liturgical archaeology.” To allay their
concerns, Fr. John Shaw wrote in August 1999:

“In Western Orthodoxy, there are practical prob-
lems that need to be solved. Since the West fell
away from the rest of the Church so long ago,
there is a good deal of debate as to what texts or
service books should be followed, so as to have
a Liturgy that is both Western and Orthodox. It
only makes sense to try and solve this by study of
what the Western services were before the Schism,
and where they went since that time. Those who
go to church on Sunday morning are not called
upon to be liturgicists or liturgical archaeologists,
any more than the patient needs to be a medical
scientist or go into the lab to be given medicine.
The ‘finished product’ is nevertheless today’s
worship; if they hear or join in texts that had
been in an ancient manuscript, they need never
suspect it, for all that is worth. These materials
have been returned to use because they provide
what was needed.”
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q Elucidation

Some mission clergy may be dismayed at Sarum’s
ceremonial splendour. They serve under the hum-
blest conditions. For them, the declaration of Our
Lord to His ‘little flock’ carries an especial comfort.
This book serves their needs by providing simplifica-
tions (identified as such) culled from the experience
of many priests and from Sarum usage past (when,
in fact, such humble conditions often prevailed).

Some Orthodox Christians may doubt the wisdom
of using a Western rite of any kind. To them we say
that the Western rite as preserved in this book was
crafted by Orthodox Saints, predates the Schism of
1054, and is free of the theological drift which set in
after 1054. It is of interest that great modern Saints
of Orthodoxy have encouraged use of Western rite,
while no Saint has ever discouraged it. Some have a
specific qualm: that Western rite did not enjoy con-
tinuous usage in Orthodoxy’s history. In the not-so-
distant past, it was believed by many that Western rite
liturgy vanished from Eastern Orthodoxy after 1054.
But that assumption is unfounded. The Roman rite
was preserved on Mt. Athos in Latin, nearly up to
the 14th century. It was preserved in the East in the
middle ages, in places, in Greek and Slavonic manu-
scripts. The Liturgy of St. Peter (common Eastern
descriptor for the Roman Mass) has been the subject
of some speculation. Fr. John Shaw says of it:

“One can read in the Oxford Dictionary of the Chris-
tian Church that it may have been ‘only a literary
experiment’—i.e., little more than someone’s
theoretical jottings as to how such a service might
look. But this view borders on the preposterous:
why should an ‘experiment’ be made part of
books that were used in church for centuries and
translated into other languages? Furthermore,
there are still living people [Old Believers living
formerly in Turkey] who remember and describe
celebrations of the Liturgy of St. Peter as men-
tioned above—and archival descriptions of this
service from other centuries are also extant. So it
was no mere experiment.”

All this evidence was recently brought to light by the
researches of Serbian scholar Dr. Predrag Miodrag
and by Fr. John Shaw of the Russian Church.

Let us now, pitting axiom against axiom, address the
implications of the Western rite’s waning in the East.
If the mere fact of its past decline is de facto proof
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that God so willed, then its resurgence in our time
must also be proof—that this is the will of almighty
God currently.

Some may doubt the wisdom of perpetuating Eliza-
bethan English. But our 16th-17th century exem-
plars were not followed blindly. In the case of Eng-
lish words which now have different meanings, we
avoided confusion. Instead of ‘Lord, prevent us who
pray,” one can say, ‘Lord, go before us who pray.”’ The
translation in this book ought to be more transparent
to English speakers than the King James Bible.

Some will doubt the wisdom of a patriarchal ce-
remonial from 12th-century Roman service-books
postdating the Schism of 1054. They do not reflect
an English tradition. However, the books consult-
ed appear to contain legitimate older usages of the
Western patriarchate, and to be free of the distinc-
tives of later papal ceremonial. They appear here not
by way of prescription, but in view of the practical
question of how an Orthodox chief hierarch would
fittingly serve in the rite. The fact is that the old Ro-
man rite, like the Byzantine, has one form for priests,
one for bishops, one for patriarchs. Presenting his-
torically documented pontifical and patriarchal cer-
emonial may forestall any perceived need to insert
Byzantine ceremonial, e.g., use of dikiri and trikiri,
into Western services. The Western rite possesses its
own, native expressions of pontifical majesty—why
should they not be brought to light for possible use?

It is hoped this book will be of some use to Russian
Orthodox clergy celebrating in Western rite today:
Abbots Augustine and James, Archpriest Anthony,
Hieromonks Michael and David, and still others.

Dear reader, these holy services were fitted together
by a host of Saints. Some prayers were transmitted
to us by angels of God. They are no re-enactment or
curio, but the blood of the Holy Spirit in the Body
of Christ. And this is as true today as long ago. The
spirit of the Saints is the same in our 21st century
as in the 9th, and the faithful of heart recognise it
wherever they find it. Let us then entreat Our Lord
to grant us but a single spark of the holy love our
forebears had—Sts. Dunstan, Guthlac, Frideswide,
and all their shining company. A single spark—this is
enough to change our souls, our prayers, the course
of our lives, and the trajectory of history.

— a Hieromonk of the Russian Church
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